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AFRICAN RACES. 1 

As distinct branches of science, ethnology and anthropology are 
barely out of their teens. In our own generation has the African 
continent, in its most populous and characteristic part, been explored 
and roughly mapped out. Many important tribes and languages we 
do not yet know, and even in the case of the best known tribes the 
information we possess is rarely of a scientific character. As com- 
pared with the past, no doubt, knowledge is progressing with gigan- 
tic strides ; but every new ray of light only makes us more pal- 
pably feel how dense is the darkness which still covers the greater 
portion of the continent. No one should therefore suppose that 
ethnology, which must be preceded by geography and philology, has 
mastered the subject of African races and tribes, or even come 
thoroughly to understand a few tribes. Governments have been 
breaking down the barriers ; explorers and missionaries are prepar- 
ing the ground ; now is the time for ethnologists to collect and 
collate facts : as to final conclusions, these must be left to future 
generations. The vastness of the theme and the limitation of the 
space forbid detailed reference to particular tribes, and compel us to 
limit our attention to the races of Africa. 

Many criteria — such as the color, the hair, the form of the 
skull — have been proposed as bases for the racial classification of 
mankind. All have been helpful, but none has proved adequate. 
All are one-sided and artificial, failing to grasp and follow through 
its ramifications the principle of genealogy which seems to be essen- 
tial for a natural classification. Nor can any classification be com- 
plete so long as so many African tribes are unknown or unplaced. 

The common people, the world over, divide mankind into white, 
yellow, brown, and black races, without troubling themselves much 
about the border lines. In science, also, dividing lines have come 
to be drawn rather on the basis of color than of osteology. 

When general ethnology was in its infancy, and philology its nurse, 
racial and linguistic divisions were often confounded. No wonder, 

1 This paper was prepared by request for the World's Congress of African 
Ethnology held in Chicago in 1893. It was written in such a manner as to fill up 
a gap in the programme, and be available for a mixed audience. The aim was 
concisely to state the present condition of knowledge, and not to present the 
views of the author or establish a theory, an undertaking which would have 
required a fulness of treatment inconsistent with the time allowed. The author's 
state of health has prevented him from making additions. The paper is here 
printed as a supplement to the Folk-Tales of Angola, lately published by the 
American Folk-Lore Society. Its original title on the programme of the Congress 
was " African Ethnology and Anthropology." 
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therefore, that, since African ethnology is still so young, it should 
be affected by the same confusion. The time, however, seems to 
have come for it to put off the swaddling-clothes of philology, and 
try to walk on its own legs. If race and language were originally 
coextensive, this relation was changed so soon as races began either 
to destroy and subdue each other, or to mix in friendly alliance. 
While racial traits are innate, language is acquired, and is largely a 
matter of taste. 

In North Africa several Berber tribes, and also the Copts, though 
Hamites, speak Arabic. In West Africa the Liberians and Sierra- 
Leonians speak English, though pure Negroes ; and the natives of 
the Cape Verde and other Portuguese islands, though black, speak 
dialects of Portuguese. In South Africa the Hottentots of Cape 
Colony have lost their native tongue and adopted Dutch ; the Hill- 
Damara, on the contrary, though by race Bantu-Negro, speak Hot- 
tentot ; and the aboriginal Wa-Simba, as well as imported blacks, of 
Madagascar, have adopted the Malayan language of their conquerors, 
without losing racial characteristics. Within the same racial field, 
the Ba-Rotse have adopted the Sechuana language of their Ma-kololo 
conquerors, and retained it after the destruction of the latter. 
Again, the Hottentots have more racial affinity with the Negroes, 
and more linguistic affinity with the Hamites. 

As already intimated, a classification of African races on purely 
racial and genealogic grounds is yet to be made. Owing to the lack 
of such a classification, Africanists, when speaking of ethnologic 
facts, use the popular linguistic terminology, the result being con- 
fusion and endless misunderstanding. In their scientific allegiance. 
Africanists are divided between the classification of Lepsius and 
that of Fr. Miiller. Following in the footsteps of Dr. Cust, English 
writers have generally adopted that of Miiller, while German authors 
give the preference rather to the plan of Lepsius, which, in a modi- 
fied form, will probably be the classification of the future. The 
principal difference between these two scholars is, that Miiller 
insists on the divergence of languages, and sets up numerous 
distinct classes, finding, for example, in his Negro group, twenty 
irreducible subdivisions ; while Lepsius, in his hunt for affinities, 
finds them in abundance, and reduces the number of primordial fac- 
tors. Discarding the ethnological basis for linguistic division, he 
takes grammatical gender as the principal criterion, and certainly it 
proves a valuable though limited guide. He says that in Africa the 
paramount factor is the aboriginal Nigritic (i. e. Bantu-Negro) stock, 
which at one time was the sole occupant of the continent. To this 
he adds, as second factor, the Hamites, and to their blending with 
the aboriginal Negro he ascribes the existence of the Sudan tribes 
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and various languages of mixed forms. Only in historic times do 
the Semites enter as an important factor. The six main linguistic 
(not ethnologic) divisions proposed by Fr. Miiller, and adopted by 
Dr. Cust, are • (1) the Semitic, (2) the Hamitic, (3) the Nuba-Fulah, 
(4) the Negro, (5) the Bantu, (6) the Hottentot-Bushman. The main 
divisions of Lepsius are three: (1) the primitive African or Ni- 
gritic, 1 (2) the Hamitic, (3) the Semitic. The primitive African 
type is divided into : (a) the Bantu, or pure Negro ; (b) the mixed 
Negro, comprising the Guinea and Sudan Negro, the Fulah, Nyam- 
Nyam, Masai, and Nuba. The Hottentots and Bushmen he subjoins 
to the Hamitic as respects language, and the Semitic as regards 
race. 

Both are, as a rule, agreed as to the purely Semitic, Hamitic, and 
Bantu languages, while differing with regard to languages of mixed 
type. Lepsius subordinates them, according to the prevalence 
of morphologic characteristics, to either the Hamitic or Nigritic 
main divisions. Miiller gathers the heterogeneous elements into 
three artificial groups : one for the Sudan, one for North Guinea, 
one for South and Central Africa. Thereby he gave occasion 
for the unfounded assumption that the languages and even the 
tribes embraced in these groups had internal affinities depending on 
a common origin, and were totally distinct from the other classes ; 
while the fact is, that many languages within the same group are 
quite unconnected, and that several preserve unmistakable traces of 
either Bantu or Hamitic derivation. The great merit of Lepsius is 
to have maintained the linguistic unity of the great, compact, and 
homogeneous Negro race. He continually warns his readers that 
the dividing lines of ethnology are far from coinciding with those 
of linguistics, and Miiller makes the same remark, so that these 
scholars are not responsible for the confusion that has arisen. 

If, for the time being, we forget the linguistic aspect, and survey 
the continent from an ethnologic standpoint, we at once notice that 
North Africa, including the Sahara, is inhabited by people of white, 
reddish, or light-brown complexion, with wavy, generally black hair 
and rather thick lips, but all admissible into the white race. If we 
listen to their speech, and examine into their ways, we find that 
some are Hamites, some Semites. From history we learn that the 
Semites are recent intruders, while the Hamites have occupied 
North Africa from time immemorial. South of the Sahara, all the 
way to the Cape, we see one solid mass of black humanity, some- 
times no darker than some dark-tanned specimens of the Hamites, 
but with a clearly distinct physique and features, and easily recog- 
nizable by their woolly hair. On the border line between the white 
1 Including the so-called Bantu, Negroes, Hottentots, and Bushmen. 
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and black races, we notice from Cape Verde to Guardafui, through 
the continent's greatest width, not a solid belt, but a loose chain of 
brown people, partaking so much of the Hamitic and so much of the 
Nigritic type that the best judges often hesitate as to whether one 
is more black or white, though physically they rather approach the 
Hamitic than the Nigritic type. If we listen to their speech, allit- 
eration and initial formations remind us of Bantu speech, while the 
distinction of gender, and many other signs, show a Hamitic turn of 
mind. In the extreme east the speech is distinctly Hamitic, and 
throughout in their social habits the Hamitic resemblance is strik- 
ing. They are shepherds or traders, warlike and domineering. The 
agricultural Negroes, whose territory they invade, become either 
their victims or their subjects. These brown peoples are called 
Fulas, or Puis, from Cape Verde to Lake Tchad and beyond ; in 
the centre they are termed Nyam-Nyam and Monbuttu ; in the east 
they are called Masai, Galla, and Somal. 

Throughout the field occupied by the black race, we notice a 
sprinkling of small Helot tribes, in appearance a caricature and 
miniature of the Negro race, but less dark in color. Their language, 
too, is everywhere distinct from Bantu. In South Africa these 
pygmies are called Bushmen. Related with them, both linguistic- 
ally and structurally, but medium-sized and yellow-colored, the 
Hottentots are crowded into the southwest corner of the continent. 
The Malays of Madagascar need no special mention. 

It would, therefore, in the present provisional state of our know- 
ledge, seem proper to divide the races of Africa as follows: (1) The 
white race, subdivided into Hamitic and Semitic ; (2) the black, 
Bantu-Negro, or Nigritic race ; (3) the brown races, consisting of 
the Sudanese, Pygmy, and Hottentot subdivisions. When better 
known, the Pygmies, as unmixed, may claim a separate place. 

In their occupation, the white and the brown races are mainly 
pastoral and nomadic ; the black is agricultural ; the Pygmies and 
Bushmen are exclusively hunters and fishermen, without permanent 
dwellings. The hunters are in the lowest state of culture, but the 
black agriculturists are surpassed in civilization by the white and 
brown shepherds. 

About the origin of these races we have no positive historic 
data, but intimations are not wanting that they came from the 
northeast by way of Suez and Aden. From the west they could 
not have come, nor from the south. Nothing suggests a northern 
origin. We know that the cultivated flora and domestic fauna of 
Africa have come largely from Asia, and the supposition is that 
the African settlers have followed the same course. The northern 
and western Hamites probably came in from Suez, the southeastern 
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Hamites across the Red Sea. The Puis, of the Niger basin, are 
either a mixture of Berber and Bantu-Negro, or they are an offshoot 
of the Hamitic Punas, and therefore brethren of the Galla and 
Somal. The Guinea and Bantu Negroes might appear to be autoch- 
thons, but their own traditions and the elements of their culture 
seem to contradict that supposition. The physical and moral 
characteristics of the woolly-headed blacks of Africa and Austra- 
lasia are essentially the same. The theory that the African blacks 
branched off from their Australasian cousins, and, like the Malays 
of Madagascar, drifted from the east across the ocean, seems as 
hazardous as the undertaking itself. The theory locating the 
starting point somewhere between the Arabian and Indian penin- 
sulas offers less improbabilities, but is no more proved than any 
other theory on the cradle of the Negro race. 

Proceeding to a closer inspection of the races, we first exclude 
the Europeans of North and South Africa, the Malays of Mada- 
gascar, and even the Semites of North and East Africa, as well 
known and unimportant factors. We concentrate our attention on 
the Hamitic and especially on the Bantu-Negro race ; for, in its 
pure and mixed state it constitutes the bulk of the African popula- 
tion. So much is this the case that the terms African and Negro 
have come to be used, with some reason, as synonyms. 

The Hamitic family in Africa consists of (1) the Libyans and 
Berbers (Imoshags) or western Hamites ; (2) the old Egyptians and 
modern Copts ; (3) the Cushites, or Ethiopians ; (4) the Punas, 
including possibly the Puis or Fulas. The Hamites are usually 
placed under the white race, but their complexion becomes darker 
and darker as one proceeds from west to east and south, until it 
merges in the typical color of the Negro race. 

The western Hamites or Berbers have a fine physique; well- 
proportioned, medium-sized, long-headed, as are all Africans, with 
white though tanned complexion, wavy hair, regular nose, and 
somewhat receding forehead. In the south the admixture of Negro 
blood becomes apparent in a darker skin, thicker lips, wider nostrils, 
and more protruding cheek-bones. Many Kabyles, especially in the 
mountains, are so blond and blue-eyed that some have held them 
to be the descendants of the Vandals, or to have a Ligurian origin. 
Others, however, consider these blonds to be the purest Berber 
type. Their present habitat has been their dwelling-place from 
time immemorial. Berber is a nickname given to these western 
Hamites by the Arabs because of their strange language. They 
call themselves Imoshag, that is to say, Free Men, and such they 
have at all times been. The great civilization of their Egyptian 
cousins, the luxury of Carthage, the power of ancient Rome, the 
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fire of Islam, have passed by or over them, and left them almost 
unchanged. Never daunted, scarcely influenced, they have, how- 
ever, adopted Islam, but without sacrificing their own individuality. 
Fierce tribal Independents, they have not even allowed the forma- 
tion of a national government. Here we have a branch of the 
white race, naturally the equal of any other, showing no sign of 
degeneration, and from the first in contact with the best civiliza- 
tions, yet proudly stationary on a level of culture but slightly 
superior to that of the Central African Negro, who for thousands 
of years has had no civilization within his sight or reach. 

No special reference need be made to the ancient Egyptians. 
Their type and civilization are well known from their monuments. 
Their complexion was reddish or light brown. Their descendants, 
the Copts, though mixed with their conquerors and crushed under 
a terrible yoke, still remind one of the classic Retu type. The 
old Egyptian way of plaiting the hair, and of wearing elaborate 
wigs, is still prevalent among several Bantu tribes who pride them- 
selves on their antiquity and purity. These habits, added to the 
similarity of all industrial arts and household articles belonging 
to the modern Bantu-speaking Negroes and to the Egyptians, show 
some direct or indirect connection from a remote time. 

Southeast of the Egyptians, between the Nile and the Red Sea, 
live the Bisharin, who are the Bedja of the Middle Ages, the 
Blemmyes of the Romans, and the Cushites of the Bible. They 
are often confounded with their western neighbors, the Nubas, who 
are of Negro origin, and both peoples together are called Nubians. 
Physically they are medium-sized, long-headed, light-brown, and 
vary greatly in feature. Generally the nose is short and rounded, 
the nostrils wide ; like the Egyptians, they have thick lips and a 
small chin. Their present state of culture is not such as to suggest 
that their ancestors once vied with Egypt in all the arts of civilized 
life. The Meroitic monuments and inscriptions are largely the 
work of Cushites and Blemmyes, and Lepsius thinks that the key 
to the undeciphered inscriptions may be found in the vernacular of 
the Bisharin. 

The Abyssinians proper are of Semitic race, but the Agau are 
Hamitic, and so are the Falasha, though Jews in religion. 

East and south of Abyssinia are the Danakil, the Somal, and 
the Galla, all of whom are said to be Punas, or Phutites, that is, 
according to derivation of the names, people of Phut, the third 
son of Ham. The Danakil do not differ much from the Bisharin 
in appearance, but the Somal often show a taller stature, a darker 
complexion, and a wilder bearing. All are pastoral and nomadic. 
The Galla, who are said to number eight millions, and reach from 
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Abyssinia to Lake Victoria, are dark like the Negroes, and must be 
mixed with them, but their hair is not woolly. Already, in Egyptian 
paintings, the Punas are represented in three colors, reddish, brown, 
and black, the latter color belonging to their subjects, who may 
be the ancestors of the present Galla. These are partly Christian 
and Mohammedan, but for the most part Pagan. The heathen 
Gallas are cordially hated by the Somal, who are Moslems. 

More than 4,000 years ago, the Egyptians procured their incense 
from the land of the Punas, now the Somali coast opposite Aden, 
where incense and myrrh trees still thrive. From the red-skinned 
Punas the Red Sea derived its name. The Phoenicians, and through 
them the Poeni of Carthage, though speaking a Semitic language, 
and children of Canaan, according to the Bible, came, according 
to Herodotus, from the east coast of the Red Sea, and assuredly 
derived their name from the Punas. Among the things which the 
old Egyptians were in the habit of receiving from the Punas, in 
in addition to the famous incense, we find large quantities of gold 
and other minerals, ivory, ebony, ostrich feathers and eggs, skins 
of wild animals, cattle, giraffes, dog-faced monkeys, leopards, and 
Negro slaves. These slaves were not only sold by the Hamitic 
Punas, but also, and in greater number, by the Negro nation of the 
Uaua, the ancestors of the Nuba. While the Greeks used the 
name ^Ethiopians indiscriminately for dark-haired Cushites and 
Negroes, the Egyptians distinguished the Negroes by the name of 
Nahasi. 

The brown Fulas, or Puis, of the Senegal and Niger basins, 
are a fine, intelligent, powerful, conquering people, of pretty high 
Moslem culture. Their dialects, customs, and history have been 
described by able French, German, and English writers. Notwith- 
standing, ethnologists and linguists are still at variance in regard 
to their classification. Fr. Miiller tried to give them an independ- 
ent racial and linguistic position. Though confessing that there 
is no family likeness between them, he joined the Fulas with the 
Nubas, the Nyam-Nyam, Monbuttu, and Masai, and thus constituted 
the Nuba-Fula group, of which subsequent writers have made a 
race. Lepsius, on linguistic and ethnologic grounds, declares them 
to be originally Bantu-Negro, but so diluted with Hamitic admix- 
ture as to be intermediate between the two races, and so happily 
blended as to show political superiority over both parent stocks. 
Reichardt, an authority on the Fula (Fulde) language, was struck 
with Semitic affinities. The latest theory is that of G. A. Krause, a 
specialist on Fula, and of A. W. Schleicher, a specialist on Somali, 
who agree in classing the Puis or Fulas with the Hamites. 
Schleicher even suggests that the Fula and Somali languages were 
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one up to the Christian era, and that the Fulas at the extreme 
west of the continent are a colony of the Somal, who occupy its 
extreme eastern horn. Lastly, the missionary Christaller delights 
in completing the circle of East-African Punas, Asiatic Punicians 
(Phoenicians), North-African Puni (Carthaginians), and West-African 
or Sudanese Puis or Fulas, all of one name and descent, as if from 
Phut, the third son of Ham. Ful, in the Fula tongue, signifies 
light brown or reddish, just as Pun did in ancient Hamitic. At 
the time of the Semitic invasion, in the seventh century, Fulas 
were met in southern Morocco, and driven south to the Senegal. 
In the fourteenth century, Fulas are mentioned in Bornu ; in the 
seventeenth century they are numerous throughout Bornu and Ba- 
ghirmi. In the time of Napoleon I. they revolutionized the whole 
Sudan, founded great kingdoms and dynasties which are not yet 
on the wane, and gave a Moslem civilization to their black sub- 
jects over an immense area. The kingdoms of Gandu, Sokoto, and 
Adamaua are Fula with a population chiefly Negro. Krause dis- 
tinguishes two classes of Fulas, — one of reddish or light brown 
complexion and almost Aryan features, spare, grave, and command- 
ing ; the other dark brown or black and fleshy, these also intelligent, 
but merry and given to pleasure. The first, speaking also Hausa, 
prevail in Sokoto ; the second, speaking also Kanuri, prevail in 
Bornu. 

The northwestern wing of Midler's Nuba-Fula group, the Nuba, 
has been proved (?) by Lepsius to belong originally to the Negro 
stock, but to be deeply modified, both ethnically and linguistically, 
by strong Hamitic admixture. The Hill-Nubas have preserved 
Negro features, while the Nubas of the Nile valley have almost lost 
them. Some of the latter were brought to their lowest present 
habitat by the emperor Diocletian, in order to supersede and check 
the troublesome Blemmyes, who were driven to the eastern bank 
of the river. In the sixth century the Nubas accepted Christianity, 
and under Silko revived the ancient kingdom of Uaua. They 
attained to a high degree of prosperity and culture, and succumbed 
only in the thirteenth century to the Semitic and Moslem ascend- 
ancy. Lepsius suggests that the undeciphered Nubian inscriptions 
may largely be the work of these Christian Nubas, though probably 
written in the dialect of their Bedja neighbors. 

The brown Nyam-Nyam and Monbuttu seem to be ethnically 
related to the Fan, though the latter speak a Bantu language. The 
famous Masai, in all points showing the characteristic features of 
the Hamitic stock, also belong to the chain of brown tribes. 

Passing now to the black race, our statement that there is only one 
black or Negro race in Africa, that it consists of both the so-called 
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Bantu and Negro races, and that the Bantu is the pure stock, 
strikes against a popular myth, which, though but a few years old, 
is spreading its branches and casting its shadow far and wide over 
English literature. I mean the belief that the Negro and Bantu 
are different races. 1 It is a comfort that it is practically discarded 
by German Africanists. This myth can easily be traced to Fr. 
Muller' s classification as popularized by Dr. Cust, and indirectly 
to the caricature which, in the old slaving times, naturalists palmed 
off as the Negro type. If we connect this myth with Dr. Cust's 
book, we by no means hold him responsible for it. He clearly 
stated from the outset that his classification was linguistic, and 
not ethnologic ; that it was not final, but provisional ; that his object 
was not to describe African languages, nor classify them, but simply 
to catalogue the vast material of African philology, "keeping his 
text colorless as to his opinions." "Rightly or wrongly," as he 
says, he adopts the main divisions of Muller, because these suited 
him best, and he regrets that Lepsius had not sooner published 
his theory. In regard to the purely linguistic question of the 
relations between the Upper Guinea and Bantu languages, he 
marshals the opinions of Norris, Goldie, Latham, Bleek, Lepsius,, 
and Christaller against an absolute separation of these two branches, 
and finds no voice to support Muller in its favor. If he says that 
the Bantu is not Negro, the context shows that for him Negro has 
a geographic signification. He distinctly states that his Negro 
group is not a family, because its clusters lack internal relationship, 
and have no common origin. Yet the impression seems to spread 
in English books that there is a family of Negro languages in the 
same sense as there is one of Bantu tongues. The author of an 
excellent Kongo Dictionary and Grammar, though acknowledging 
the physical and mental similarity of the Guinea and Bantu natives, 
goes so far as to declare as a scientific dogma that their languages 

1 I have been asked to give proofs for the assertion that there is no racial 
difference between the blacks of Upper Guinea and Sudan and those speaking 
Bantu languages. The proofs could be given under the following heads : (i) All 
writers who talk about a Bantu race were either never in Africa or were ac- 
quainted only with Bantu nations. (2) All the writers who lived with natives of 
both regions are agreed as to their racial oneness, as far as their personal 
experience goes. A few, of course, have deferred to the opinions of books and 
journals against the testimony of their own eyes. (3) Natives of Upper Guinea 
and of the Bantu field cannot be distinguished on photographs any more than in 
reality when they wear the same garb. (4) The natives themselves know of no 
such distinction, and no African word has, nor will, ever be found to express 
that distinction. (5) My personal experience of nine years with people of the two 
regions, to which can be added that of a number of reliable eye-witnesses from 
Africa. 

vol. vil. — NO. 27. 20 
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have no more in common than they have with the Aryan, Semitic, 
or Ural-Altaic families. 

The linguistic question is introduced here simply to show that 
it gives no support to ethnologic errors which I think it is time 
to check. We should no longer hear the statements that there is 
a Bantu race distinct from the Negro race ; that the Bantu are 
physically and mentally superior to the Negroes of Upper Guinea ; 
that the American Negroes have been exclusively imported from 
Upper Guinea, and are therefore inferior to the Bantu. The fact 
is that the Bantu are strongly represented in our American Negroes ; 
that these are physically and mentally on a par with the Bantu and 
Guinea Negroes ; that, while the languages of Guinea have preserved 
only a few traces of Bantu, the Guinea Negroes are not to be dis- 
tinguished from the Bantu ; that if there is a difference in the state 
of culture, the Guinea Negroes have attained a higher state, but 
that this is due to longer intercourse with whites and Hamites. 
Both in structure and in function, in character, mode of life, polit- 
ical economy, folk-lore, and religion, the African Blacks or Negroes, 
of both Guinea-land and Bantu-land, form one compact and homo- 
geneous race, which for physical, mental, and moral ability compares 
favorably with other heathen races. If, in practice, it has shown 
itself morally inferior to some other races, numerous examples 
show that this inferiority is not so much constitutional as due to 
secular mis-education, erroneous beliefs, and deplorable social condi- 
tions. 

As second cause of the myth, we indicate the traditional caricature 
of the Negro as drawn by naturalists who thought he occupied a 
middle position between the gorilla and man. The most unshapely 
skull, the lowest forehead, the flattest nose, the most prognathous 
jaws and teeth, the thickest lips, the darkest skin, and the woolliest 
hair, long arms, big feet with protruding heels, were put together 
and declared to be the typical Negro. When travellers and mis- 
sionaries went to Natal, and later on to Central Africa, expecting 
to find there that typical Negro, they were surprised to find beings 
decidedly human ; and, as mankind seems bound to find the true 
mean only after having gone to extremes, they not only said their 
Africans were not Negroes, but they set up another type, idealizing 
the body, the color, and the features of their African (especially 
Zulu) friends, and they called this the Bantu type. The truth is 
that this higher type is found in Upper Guinea as frequently as in 
Bantu-land, while the Negro of the former type is no more unknown 
in Bantu-land than in North Guinea. The mean between the two 
extremes is the true average Negro of all Africa. He is the ideal 
type of man for tropical and malarial countries, for which the 
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ideal white man is quite unfit. The typical color of the African 
Black or Negro race is no more the black of the chromatic scale 
than the typical color of the white man is that of chalk. As a 
healthy white man has a decided reddish or brownish tinge, so has 
the healthy Negro. And as the rich complexion of the Southerner 
looks peculiar only in the North, while the pale color of the 
Northerner looks sickly in the sunny South, so the typical color 
of the Negro looks out of place only outside of his home-land, 
where it is the most appropriate hue. His normal color, when 
washed and oiled, is that of a fresh and fully matured horse- 
chestnut. There are full-blooded Negroes in Africa who are as 
light as the average mulatto, and we have known old white resi- 
dents in Africa the skin of whose face and hands was as dark as 
that of pure Negroes. It is a mistake to suppose that pitch-black 
is a proof of the purity of Negro blood. As, in the reversion to the 
white type after miscegenation, the bleaching process does not stop 
at the normal white color, but goes on to an unusual whiteness, so 
observations seem to suggest that reversion to the black type goes 
beyond the average dark brown of the Negro to coal-black. 

The unity of the African Negro race is moreover apparent in its 
mental and moral make-up. To the west as to the east and south 
of Kamerun, we find the same predominance of the emotional over 
the intellectual and moral side of human nature. Hence the love 
of ease and pleasure, of trade, of music, of rhetoric, style, ceremony, 
and of emotional religion. 

The ethnology of South Africa has been favored above that of 
east, west, and central Africa by the scientific labors of such 
scholars as Dr. Bleek and Dr. G. Fritsch ; Bleek directing his 
attention chiefly to the languages, Fritsch mainly to the structural 
and functional anthropology of the races and tribes. By them the 
linguistic and ethnologic types of the Hottentot, Bushman, and 
South-African Bantu-Negro have been fairly established. 

The Hottentots and the Bushmen are very small factors in the 
formation of African nations ; but scientifically they offer the 
highest interest. The Hottentots are semi-civilized; they have 
largely lost their language, and will soon be absorbed by the white 
and black races. The Bushmen are doomed to give up their wild 
hunting life, or to be destroyed. Physically, both the Hottentots and 
the Bushmen stand in closer relation to the Negro type than to 
the Hamitic. They differ from the Negro in color, the Bushmen 
being slightly lighter, the Hottentots much more so. Their typical 
straight forehead, sunken nose, tapering chin, thinner lips, and 
plentiful wrinkles also give them a facial expression quite different 
from that of the Negro. In stature the Bushmen are far below 
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the average Negro, the Hottentots but slightly so. The Bushmen 
are inveterate nomads and hunters, incapable, it seems, of settling 
down to anything. The Hottentots are pastoral, and yield to 
Christianity and civilization. Both show considerable ability in 
their specialties. By their rock-paintings, the Bushmen remind 
one of the North-African Hamites. In language the Hottentots 
and the Bushmen differ completely from the Bantu-Negro. The 
most striking characteristic of their language is found in their 
clicks. In morphology, the Hottentot language evinces some 
peculiarities of the Hamitic family. It differs considerably from 
that of the Bushmen, but a common origin is probable. 

Just what the exact relation of the Bushmen with the Pygmies is 
has not yet been scientifically established. In South Africa all the 
tribes of undersized wild hunters, speaking non-Bantu languages, 
are called Bushmen. Thus it seems that the Bushmen are South- 
African Pygmies, and the Pygmies are Central-African Bushmen. 
The Pygmies are generally covered all over with hair, while the 
Bushmen are strangely destitute of it. Pygmies have been found 
all over the Negro field where great forests offer them a safe retreat 
and profitable hunting-grounds. Though all of small size and 
brownish, they vary in stature and color, probably also in language, 
but their style of life is uniformly that of the nomadic hunter. Bows, 
arrows, traps, dogs, and fowls are all they care to possess. Their 
glory is to hunt and kill the elephant. They are doomed to be 
finally absorbed by the great Negro race. 

As we noticed two extreme descriptions of the physique of the 
Bantu-Negro, so two extreme opinions are popularly held in regard 
to his state of culture and frame of mind. Some think that he lives 
like the Pygmy, roaming about without a home and destitute of all 
comforts; that he is a savage without knowledge of God or a future 
life, worshipping sticks and stones, thirsting after his neighbor's 
blood, living penuriously, without family organization ; that he is an 
incorrigible idler, liar, drunkard, and thief, unable to conceive any of 
the lofty ideals which, like the pillar and the cloud, guide the onward 
and upward march of white mankind, and for this reason doomed 
to perpetual destruction. Others represent him as the man of 
Eden, innocent in his ignorance of right and wrong, supplied with 
all his needs by bountiful nature, equally far removed from the 
opulence and squalor, the virtues and vices of civilized countries ; 
yearning after a fuller knowledge of God and peaceful arts, but 
cruelly destroyed by the slave-dealing Arab and corrupted by the 
rum-dealing and immoral white trader. The truth is found, as ever, 
between the extremes. These are true in some cases, but not in 
the average. As physically the African Negro differs from the 
white man only in the quantity of pigment, the form of the hair, and 
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the ability to stand more malaria, so his material, moral, and social 
state of culture is not essentially different from that of other non- 
Christianized people the world over. It only differs in degrees. 
Every African negro, as a rule, has his own house or hut, which is 
fairly comfortable. He owns some pottery, wooden ware, furniture, 
agricultural implements, weapons, native cloths, or skins. He has 
a home with wife and children, or as many houses as his industry 
enables him to contract wives. He can have as much land as he is 
willing to cultivate, and can raise large or small cattle without 
expense for feeding it. He lives in a town with fellow-men, who, if 
they are the cause of many of his troubles, are also ready to sympa- 
thize with him. He is a member of a political organization very 
much like ours, and takes part in its intrigues, elections, and military 
expeditions. He lives in contact with other tribes, with whom he 
barters the excess of his comforts of life. He believes that there is 
a great God who made all things and knows his every thought and 
want ; he believes in a life beyond the grave, both for himself and 
his loved ones. He thinks he is surrounded by spiritual beings, 
some friendly and some hostile. He whiles away the time by fairy 
tales, myths, fables, proverbs, and riddles ; tries to forget his afflic- 
tions in the whirl of the dance, the lullaby of music, or the fumes of 
tobacco, native opium, and liquor. He is liable to all the miseries 
caused by passions, vice, and crime : nor does he lack some noble 
sentiments. One great difference, however, is the absence of all 
luxuries, in arts and literature as well as in material civilization. 
The king, with all his power, has to be content, in material things, 
with much the same articles as the slave. The four main causes of 
the cultural inferiority and of the miseries of the African Negro's life 
can be reduced to four heads, namely, first, the lack of a written 
literature ; second, the institution of polygamy ; third, that of slav- 
ery ; fourth, and chiefest, the belief in witchcraft. The develop- 
ment of the race and the happiness of the individual depend on the 
healing of these four sores. The slave-trading of the Arabs and 
the rum-trade of nominal Christians are ghastly evils, imported by 
foreign intruders, and they can be reduced or suppressed by gov- 
ernments ; but polygamy, domestic slavery, and witchcraft are im- 
measurably more baneful, and will yield only to the influence of 
religion. 

The Bushmen and Hottentots of South Africa and the Hamitic 
tribes of North Africa occupy, for the most part, arid stretches of 
land. Already few in number in comparison with the Negroes, 
they have only limited chances for expansion. Nearly all fertile 
and habitable Africa is in the hands of the Bantu-Negro race, which 
can there multiply into the hundreds of millions. As only a few 
districts are suitable for the white race, there is no great danger of 
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a final spoliation of the continent by the whites, nor of any serious 
check on the national development of the race. In the Sudan, 
where they are ruled by semi-Hamitic and Islamite conquerors, the 
Negroes have to some extent put on the garb of Islam ; but their 
convictions are no deeper than their knowledge. The great mass 
of the race is pagan. It has no creed to oppose to Christianity, 
and is rapidly accepting the Christian religion in its purest type. 

In statesmanship the Bantu-Negroes have shown ability to govern 
themselves in great feudal states, like those of Dahomey, Ashantee, 
Kongo, Lunda, etc. But European arms and tactics, commerce and 
missions, are at work shattering or undermining all native time- 
worn states and institutions. Governments do the plowing, traders 
the fertilizing, and missionaries the sowing, from which in due time 
a new order of things will spring up. In this new order, language 
will be the great factor in the forming of new nations. Wherever 
a native language shall develop a literature able to compete in its 
own field with a European rival, there a national state, with native 
characteristics, will come into existence. The literary language will 
absorb cognate dialects and surrounding weaker languages. Where, 
as in most parts of Guinea, there is no great language and nation 
able to resist English or French, these languages will supersede the 
vernacular. 

The Mande cluster may unite, develop a literature, and live. 
Some dialect of the Puis will probably gain predominance, and ab- 
sorb minor Negro dialects as well as other dialects of Fulde. The 
Hausa will more and more become the general language of the Cen- 
tral Sudan. In East Africa, it is difficult to estimate how vast a 
region may yet accept Suahili as its literary language. As a trade 
language, it is already used up to the region of the Great Lakes and 
beyond, and it has compelled German and British authorities to rec- 
ognize it as semi-official language alongside with English or German. 
In South Africa, white colonists will not allow any native language 
to establish itself permanently with a native and national literature. 
In West Africa, Angola may be the first to develop a great and 
strong African nation, and a native literature in the general language 
called Ki-mbundu, which Portuguese authorities and commerce are 
rapidly spreading over their vast and rich possessions on the west 
coast. In Central Africa, the Kongo, Teke, Luba, Lolo, Fan, Ganda, 
and Nyam-Nyam languages may blossom into national literatures ; 
and these will form the nuclei of regenerated African states built 
after the best models of modern Christendom. 

It would indeed be a great pity if all those grand Bantu languages 
should disappear, and all the African mind and sentiment be forced 
into the strait-jackets of European forms of speech. 

Heli Chatelain. 



